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RO US SE AU: EQU A LITY AND THE 
STRUC TU RE OF PO LI TI CAL

Sum mary
In this ar tic le the aut hor di scus ses Ro us se au’s idea of equ a lity, 

emp ha si zing that it re fers to the very struc tu re of the po li ti cal in one of 
the gre a test thin kers of po li ti cal phi lo sophy. The very pos si bi lity of po-
li tics is pre sen ted, as it is ar gued, in the even tal form of the so cial con-
tract. From this, po li tics ap pe ars as a ra re but spe ci fic event that ena bles 
hu man fre e dom which in it self is in trin si cally ega li ta rian. The way in 
which po pu lar so ve re ignty is con sti tu ted he re at the sa me ti me ap pe ars 
as a le a ding tra ce for con tem po rary thin king. 
Key words: equ a lity, po pu lar so ve re ignty, the struc tu re of the po li ti cal, de-

moc racy, fre e dom.

INTRODUCTION

Do ub tlessly, a lot has been writ ten on Ro us se au’s re la tion to both 
Kant and Marx (the “two po les” that still in one way or anot her in flu-
en ce con tem po rary thin king), in prac ti cally en dless de ba tes bet we en 
li be ra list and so ci a list tra di ti ons. Pro and con tra, the se analyses, in the-
ir se arch for the “true” Ro us se au, usu ally fo cus on se lec ted texts from 
eit her The So cial Con tract or Di sco ur se on the Ori gin of Ine qu a lity or 
Ro us se au’s ot her wri tings and let ters.1) This is partly due to Ro us se au’s 
own in con si sten ci es and con tra dic ti ons, but per haps mo re im por tantly 
the debt is to be fo und in his di scre pan ci es2) which the re fo re, rat her 
then pre sen ting a lack, ac tu ally de mon stra te both the uni qu e ness and 
non-re du ci bi lity of his work, te stifying exactly abo ut the im pos si bi lity 

1) At tempts to com pre hend the “who le” Ro us se au and, the re fo re, mo re con vin cing exam ples of 
two de ci si ve ways of re a ding can be fo und, for exam ple, in Cas si rer’s work The Qu e sti ons of 
Jean Jac que Ro us se au and Del la Vol pe’s Ro us se au and Marx.  

2) We re fer he re to Alt hus ser’s de ca la ge, which po ints to the o re ti cal fun cti o ning of the fun da-
men tal phi lo sop hi cal ob ject and to the very ‘pro blems’ Ro us se au’s the ory elects. Its analysis 
le ads to the the o re ti cal fun ction of the phi lo sop hi cal system in which Ro us se au pro po sed to 
think po li tics. See, Alt hus ser, L. Mon te squ i eu, Ro us se au, Marx p.113-114. 
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of its de fi ni te clas si fi ca tion wit hin the fra me work of stan dard di vi si ons 
in po li ti cal the ory and phi lo sophy.

If, ho we ver, Ro us se au’s walk al ways re ma ins so li tary - and may-
be pre ci sely as such a per ma nent in spi ra tion - this do es not mean to say 
that cer tain mo ti ves ex pres sed in his thin king do not po int to the path 
of that walk, espe ci ally re gar ding the cru cial qu e sti on of the struc tu re 
of po li tics, re cently sum med up by Ba di ou in a for mu la ac cor ding to 
which in Ro us se au equ a lity is po li tics.3) In one sen se, this es say can 
be un der stood as an at tempt to analyze this for mu la, to get her with its 
op po si te, na mely that ine qu a lity as such is so met hing sig ni fi cantly an-
ti-po li ti cal and that such a cla im he re is ne it her Arend tian nor Ha ber-
ma sian. 

From the ot her si de, spe ech abo ut the be ing of po li tics in Ro us-
se au – our the ses runs - can not be se pa ra ted from Ro us se au’s re flec ti-
ons on ci vil so ci ety, its ori gin, cha rac te ri stics and fun cti o ning. The se 
re flec ti ons, which bring in to light nu me ro us con se qu en ces of Hobbs’s 
thin king, are to be fol lo wed up with Ro us se au’s con struc ti ve in sights 
on the pos si bi lity of esta blis hing an as so ci a tion of free in di vi du als and 
de moc racy. By me ans of ne ces sity, this pulls up the the me - in di spu-
tably of pre sent im por tan ce – of ega li ta rian li berty as po li tics of true 
de moc racy, furt her mo re, of po li tics it self, un der stood the re fo re not in 
sen se of tec hni qu es of ru ling and do mi na tion, de ve lo ped thro ugh dif fe-
rent forms of (neo)li be ral the o ri es, but as a phi lo sop hi cal in qu iry of the 
act by which pe o ple is a pe o ple. 

To re flect, the re fo re, on the act how a pe o ple be co mes a pe o ple, 
of what is true fo un da tion of so ci ety, is to re flect abo ut the struc tu re of 
the po li ti cal. For this act si mul ta ne o usly pre sents the act of for ming an 
as so ci a tion whe re fre e dom is ma in ta i ned and ega li ta rian li berty con-
sti tu ted, the act of uni fi ca tion that af firms the par ti cu lar and the act of 
‘to tal ali e na tion’ which co mes abo ut as a non-ex chan ge a ble and non-re-
fun da ble to tal gift. This to tal gift is equ a lity. Pe o ple be co mes a pe o ple 
by con sti tu ting it self as po li ti cal su bjec ti vity, by gi ving them sel ves in 
or der to gain them sel ves, and only in such a con text the be ing of po li tics 
and be ing of so ci ety are ex pres sed. 

The ro le of mo ra lity and edu ca tion, the di lem ma as to what ex-
tent the is sue is a ju ri di cal one, the re la tion of po li tics with em pi ri cal 
re a lity, the dis tin ction bet we en po wer and will, are just so me of the the-
mes that ap pe ar si de by our le a ding qu e sti on: how is po li tics pos si ble? 
Or, what is the pos si bi lity of po li tics (of equ a lity) in ci vil so ci ety?   

3) Ba di ou, A. Be ing and Event p. 347.
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THE EVANTUAL FORM OF THE SOCIAL 
PACT AND RARITY OF POLITICS

Ro us se au’s So cial Con tract de mon stra tes a the o re ti cal analysis 
of the po li ti cal in the hig hest sen se. The con cern he re is abo ut the con di-
ti ons of pos si bi lity of event of po li tics, abo ut its le gi ti macy and ju sti fi ca-
tion that co mes in to one with its exi sten ce, fo und in its very pro ce du re. 
The de ci si ve mo ment to be un der stood is that for Ro us se au po li tics is 
pos si ble exactly be ca u se it be longs to the fi eld of pos si bi lity and not 
ne ces sity. This is Ro us se au’s cru cial po le mic aga inst Hobbs: the so cial 
pact is not ne ces sary and that is why po li tics has not hing to do with for-
ce, vi o len ce or its su per se ding.4) To sup po se such a sce na rio me ans not 
only to sup po se a mi ni ma list con cep tion of po li tics, but to po sit it both 
ex ter nally and in stru men tally, as a ne ces sary tool for sur vi val. As la ter 
on ta ken up by Schmitt, the idea he re is that the enemy is con sti tu ti ve 
for the po li ti cal, and that the ori gi nary sta te of na tu re is ac tu ally ne ver 
can cel led but only tran sfi gu red on a dif fe rent le vel – the we a ker (even 
af ter the ‘esta blis hing’ of po li tics) still los ses, and the ru le of the stron-
ger re ma ins in for ce. 

But if the Hob bsian-Schmit tian anthro po lo gi cal pa ra digm is of 
de ci si ve in flu en ce for the ir un der stan ding of the po li ti cal, furt her mo re, 
if po li tics is not hing ot her but a re pe ti tion (alt ho ugh on a dif fe rent le vel) 
of the sta te of na tu re, isn’t Ro us se au ca ught with a si mi lar pro blem, in 
which exactly his hu ma ni ta rian con cep tion of man ena bles the so cial 
con tract, and even mo re, ena bles its fun cti o ning in ci vil so ci ety? 

The an swer is no. In spi te the fact that Ro us se au’s de scrip tion of 
the sta te of na tu re might ap pe ar as overly ro man ti ci zed and for cer tain 
ta stes overly op ti mi stic, the po int is that it has prac ti cally not hing to do 
with the event of the po li ti cal, exactly be ca u se po li tics is a mat ter of 
pos si bi lity and the re fo re of (ra ti o nal) chan ce. It might and might not 
ta ke pla ce; it is a hu man cre a tion of col lec ti vity that ta kes pla ces thro-
ugh a so cial pact. Mo re o ver, for Ro us se au it’s a ra re event. This me ans 
not only that the po li ti cal has ne it her any di rect or ne ces sary con nec tion 
with the sta te of na tu re, let alo ne con nec tion with vi tal ne eds, but even, 
and no less sig ni fi cantly, that it has not much to do with em pi ri cal re a-
lity of sta tes and ci vil obe di en ce eit her. Po li tics has not hing to do with 
apo li ti cal and an ti-po li ti cal. It is not de pen dent on ac cep tan ce of any 
(even Ro us se au’s own) par ti cu lar anthro po logy. Its only pre sup po si-

4) See Ro us se au, Jean Jac que. The So cial Con tract, pp 43-48. He re Ro us se au de mon stra tes both 
that po li tics can not be fo un ded on “the right of the stron gest” and that it can not de pend on 
con ven ti ons san cti o ning the ef fects of vi o len ce (such as the sub mis sion of the sla ve to the ma-
ster).  Al so see Ro us se au, Jean Jac que. The Di sco ur se on the Ori gin of Ine qu a lity, p. 74. 
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tion is, as Alt hus ser rightly no tes, one that is at the sa me ti me its very 
con sti tu tion, na mely a plu ra lity, mul ti pli city that ori gi na tes from an im-
ma nent re la tion to the self.  Be gin ning from this it be co mes cle ar that 
po li tics is not one of sin gu la rity but of “pe o ple.” The so cial pact it self 
is exactly this be co ming of the po li ti cal as mul ti pli city that is ac tu a li zed 
in the event. 

From the ot her si de, it is im por tant to re a li ze that alt ho ugh Ro us-
se au strongly op po ses Hobbs’s mi ni ma li stic con cep tion this in no way 
im pli es that his so lu tion is a ma xi ma li stic one. On con trary. Ro us se au’s 
pro ce du ra list con cep tion of po li tics exactly pro ves that it is not a struc-
tu re sup por ted by be ing in any way: the struc tu re of the po li ti cal is that 
it has no struc tu ral ba se. Exactly for this re a son, po li tics is a vul ne ra ble 
and fra gi le hu man cre a tion that is al ways on the very ed ge of its own 
di sap pe a ran ce.   

But what do es it mean to say that po li tics is ra re? It cer ta inly 
do es not mean that apo li ti cal i.e. na tu ral is do mi nant. One of Ro us se-
au’s gre a test and typi cally mo dern in sights – of de ci si ve im por tan ce 
for po li ti cal the ory - was exactly that a re turn to na tu re is not pos si ble. 
Even the de si red de scrip tion of the sta te of na tu re ser ves as a the o re ti-
cal pa ra digm and in no way as an ac tual hi sto ri cal cla im abo ut hu man 
be ing.5) Or, if po li tics is only pos si ble, na tu re is not even that: its im-
pos si bi lity, its non-exi sten ce is de ri ved from re flec tion that cul tu re and 
ci vi li za tion are al ways at play. The di sco ur se on na tu re, ho we ver, has 
a sig ni fi cant fun ction of re min ding of one fact of na tu re: fre e dom. This 
ena bles Ro us se au to say that “man is born free and yet everywhe re he 
is in cha ins”6) and that, the re fo re, ci vi li za tion and ci vil so ci ety far mo re 
of ten pre sent a di rect ne ga tion of the po li ti cal then its re a li za tion. 

This is to say that Ro us se au’s re fe ren ce to na tu ral fre e dom is 
al so a stra te gic one – na mely, as to the only the o re ti cal pos si bi lity that 
re ma ins pos si ble even with the im pos si bi lity of na tu re as such and/or 
any par ti cu lar anthro po logy. Na tu ral fre e dom, the fact that ‘man is born 
free’ is in de pen dent on any di sco ur se on na tu re and spe ech abo ut hu-
man es sen ce. The o re ti cal re cog ni tion, the re fo re, of this only the o re ti cal 
pos si bi lity, is a pre con di tion for the event of po li tics. Na tu ral fre e dom 
is a si ne qua non for thin king of po li tics as col lec ti ve fre e dom, fre e dom 
in and of mul ti pli city and its ar ti cu la tion – alt ho ugh, cer ta inly, ci vil 
fre e dom is fo un ded on con ven ti ons (and fi gu res as ne ga tion of na tu ral 
fre e dom). 

5) In a so mew hat si mi lar man ner the so cial con tract is not a hi sto ri cally pro va ble fact eit her. Nor 
is Ro us se au in te re sted in hi sto ri cal lo ca li za ti ons, but in “hypot he ti cal and con di ti o nal re a so-
nings.” See Ro us se au, Jean- Jac que, Di sco ur se on the Ori gin of Ine qu a lity, p.38.  

6) Ro us se au, Jean Jac que. The So cial Con tract, p.41. 
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This is why Ro us se au wri tes that “the pro blem is to find a form of 
as so ci a tion in which each, whi le uni ting him self with all, may still obey 
him self alo ne, and re main as free as be fo re. This is the fun da men tal 
pro blem of which the So cial Con tract pro vi des the so lu tion.”7)

But, again, why is po li tics such a ra re event? If its first con di tion 
is - as Ro us se au the o re ti cally de mon stra tes – hu man fre e dom, the se-
cond and de ci si ve li es in un der stan ding the link bet we en fre e dom and 
equ a lity: that the “cha ins”, as un fre e dom, al ways re fer to ine qu a lity in 
so ci ety and, con se qu ently – that fre e dom can not sub sist wit ho ut equ a-
lity. The is sue of for ma tion and pre ser va tion of ine qu a lity for Ro us se au 
go es furt her then the fact that em pi ri cal re a lity of ci vil so ci ety for the 
most ti me pre sents such a ca se. Rat her, it has to do with in ner lo gic of 
ci vil so ci ety, its ori gin and fun cti o ning (what we will re turn to), and, 
on the ot her si de, with Ro us se au’s in sight that exactly be ca u se po li ti cal 
fre e dom is pos si ble only as equ a lity it is mat ter of a ra re event. 

The so cial con tract is such an event, in which the o re ti cal and 
struc tu ral in de ter mi na tion and in de pen den ce are di rectly ac tu a li zed in 
po li tics as free hu man cre a tion, and in which the cre a tion of mul ti pli city 
be gin ning from re la tion to the sel fhood is for ma li zed by Ro us se au in 
the split of the par ti cu lar will to par ti ci pa tion (in so ve re ignty) and sub-
mis sion (to the laws). It is in re spect to the se “two”, as Ba di ou rightly 
no tes8), that “one” that is the pe o ple, the su bject of po li tics, is cre a ted. 

This split of the par ti cu lar will ge ne ra tes the ap pe a ran ce of ge-
ne ral will, which for its norm has equ a lity. As such, ge ne ral will is the 
re la tion of the pe o ple to them sel ves, the event of si mul ta ne o us re cog-
ni tion of all and the ir mo bi li za tion i.e. the event from all to all, from 
pe o ple to pe o ple. This way it stands as po pu lar so ve re ignty. Or, in ot-
her words, “if the pe o ple pro mi ses simply to obey, it dis sol ves it self by 
this very act, it lo ses its qu a lity of be ing a pe o ple; as soon as the re is 
a ma ster, the re is no mo re so ve re ign, and the body po li tic is de stroyed 
for thwith.”9) 

Ro us se au’s mo dern in sight that the ge ne ral will is in trin si cally 
ega li ta rian – and that this is di rectly con nec ted to exi sten ce of po li tics 
– car ri es the ju ri di cal ma ni fe sta tion as its mo de of ap pe a ran ce. This 
me ans that it is a mat ter of laws, but the qu e sti on is not one of the ir 
ap pro val or di sap pro val but we at her they con form to the ge ne ral will 
of not. To say that ge ne ral will de ter mi nes the po li ti cal is to say that it 
eva lu a tes the pro xi mity of laws and sta te ments to the so cial con tract 

7) Ro us se au, Jean-Jac que. The So cial Con tract, pp 49-50.  

8) Ba di ou, A. Be ing and Event p. 346-347.

9) Ro us se au, Jean-Jac que. The So cial Con tract, p. 57. 
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– pe o ple’s de ci sion of we at her it is the irs or not. Po li ti cal de ci sion for 
Ro us se au re fers, the re fo re, to the very is sue of what is po li tics, and its 
me a su re is pe o ple’s be lon ging to them sel ves. 

To say that po li tics is ra re is to say that exi sten ce of the pe o ple 
is ra re. This is the way in which the even tal form of the so cial con tact 
is re a li zed: the event is the act in which the pe o ple be co mes a pe o ple, 
a self-re la tion as re la tion to all. Such is the way in which the ge ne-
ric cha rac ter of po li tics is ex pres sed in Ro us se au. That is why ne it her 
par li a men tary re pre sen ta ti vity nor any form of ‘par tial so ci ety’ ha ve 
any pla ce he re. Una ni mo us con sent ment10) me ans exactly that all op po-
nents, if they might ap pe ar, re main ex ter nal, out si de of the event of po-
li tics, apo li ti cal or an ti-po li ti cal, and in such sen se ‘fo re ig ners amongst 
the ci ti zens’.           

INE QU A LITY AND CI VIL SO CI ETY

Ro us se au’s furt her ar gu ment for his idea that the event of po li tics 
is ra re, and that fra gi le hu man cre a tion of a col lec ti vity is a chan ce,11) 
re fers to un der stan ding of hi story of ci vil so ci ety as mar ked by ine qu a-
lity. “The first per son who, ha ving en clo sed a plot of land, to ok it in to 
his head to say this is mi ne and fo und pe o ple sim ple eno ugh to be li e ve 
him, was the true fo un der of ci vil so ci ety.”12) 

Not only do es Ro us se au he re – ad mit tedly, in a typi cal Mar xi-
an man ner, as un der li ned so many ti mes – re cog ni ze that the ori gin of 
ine qu a lity was the idea of pri va te pro perty, but that it was ci vil so ci ety, 
de ve lop ment of hu man fa cul ti es and ‘pro gress’ in the hi story of man-
kind, that “true so ur ce and the a tre of all hi story’, that cre a ted the world 
of pri va te pro perty and, con se qu ently, the ma ster-sla ve re la tion.13) Only 

10) Ba di ou emp ha si zes that, ho we ver, if the so cial pact is una ni mo us the is sue re ma ins of how a 
ge ne ric cha rac ter of po li tics can sub sist when una ni mity fa ils.

11) In this sen se it can be no ted that both ‘ver si ons’, which in sist eit her on Ro us se au’s op ti mism 
or - mo re fre qu ently – pes si mism, se em equ ally unju sti fied.  

12) Ro us se au con ti nu es: “What cri mes, wars, mur ders, what mi se ri es and hor rors wo uld the hu-
man ra ce ha ve been spa red, had so me o ne cried our: “Do not li sten to this im po ster. You are 
lost if you for get that the fru its of the earth be long to all and the earth to no one!” See Ro-
us se au, Jean-Jac que, Di sco ur se on the Ori gin of Ine qu a lity, p. 60. (La ter on in Con fes si ons 
Ro us se au ex pli citly wro te abo ut the Di sco ur se on the Ori gin of Ine qu a lity as the ‘work of the 
gre a test im por tan ce’. Alt ho ugh he re we si mul ta ne o usly analyze The So cial Con tract and The 
Di sco ur se on the Ori gin of Ine qu a lity as equ ally re le vant.)

13) Ro us se au al so wri tes: “As soon as it was fo und to be use ful for one to ha ve pro vi si ons for two, 
equ a lity di sap pe a red, pro perty ap pe a red.” emp ha si zing that “the law of pro perty and ine qu-
a lity tran sfor med a skil lful usur pa tion in to an ir re vo ca ble right, and for the pro fit of the few 
am bi ti o us men hen ce forth su bju ga ted the who le of man kind to la bor, ser vi tu de and mi sery.” 
Ibid, pp. 37. 
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in such a world the emer gen ce of com pe ti tion and ri va lry, gre e di ness, 
wic ked ness, the ca te gory of in te rest - and the re fo re con flict of in te rests 
- was not ac ci den tal. Such a world, the world of Hob bsian sta te of war, 
pro du ced to tal an ti-po li tics, in which hu man re la ti ons, even in ‘pe a ce’, 
we re ba sed on thre ats to li fe and na tu ral fre e dom.

The po int is, as it is emp ha si zed in The So cial Con tract, that the 
sta te of war was and co uld ha ve been con sti tu ted so lely thro ugh the re-
la tion bet we en things and not bet we en men, i.e. that pro perty re la ti ons 
we re the ini ti a tor of an ti-po li tics. The emer gen ce of pri va te pro perty, as 
de scri bed in the Di sco ur se on the Ori gin of Ine qu a lity, was re cog ni zed 
by Ro us se au as the last sta ge of the sta te of na tu re and the fa te ful sta ge 
in hu man evo lu tion. It was the sta ge in which ci vil so ci ety aut ho ri zed 
po li ti cal ine qu a lity, con si sting in “dif fe rent pri vi le ges enjoyed by so me 
at the ex pen se of ot hers, such as be ing ric her, mo re ho no red, mo re po-
wer ful.”14) 

This pro cess al so, as its sig ni fi cant aspect, con ta i ned the ha bi-
tu a tion of be ing a sla ve, of hu man be ing be co ming we ak, fe ar ful and 
ser vi le, or ap pe a ring as a ma ster up to the po int in which it se e med prac-
ti cally na tu ral. Or, mo re pre ci sely, whi le the first sta ge of ine qu a lity 
was the esta blis hment of the law and of the right of pro perty, the se cond 
sta ge, ac cor ding to Ro us se au, was the in sti tu tion of the ma gi stracy, and 
the third and fi nal sta ge was the tran sfor ma tion of le gi ti ma te po wer in to 
ar bi trary po wer. The class di vi sion in to rich and po or was aut ho ri zed in 
the first epoch, and as such pre sen ted the be gin ning of po li ti cal ine qu a-
lity. The for ming of “we ak” and “strong” was con sti tu ted in the se cond 
pe riod, and the ma ster-sla ve re la tion, to get her with ha bi tu a tion to it, 
ap pe a red with spre a ding and do mi nan ce of ar bi trary po wer. What re-
ma ins the sa me in all of the se sta ges - and all con ce i va ble fu tu re sta ges 
of ine qu a lity as well – is that the “mul ti tu de is op pres sed” and “that this 
the op pres sion con ti nu ally in cre a ses.”15) 

In the fi nal sta ge of ine qu a lity, ac tual and pos si ble, whe re every-
thing is re tur ned to the law of the stron gest, in di vi du als ‘be co me equ-
al again, be ca u se they are not hing.’ One of the de ci si ve mo ments and 
Ro us se au’s emp ha sis he re is that all that has pre vi o usly been ascri bed 
to the sa va ge man ac tu ally be longs to the ci vil man, and that pre vi o us 
di sco ur ses tran sfer red to the sta te of na tu re the ide as that can be fo und 
only in so ci ety. This way, they al so at temp ted to pre sent po li ti cal ine-
qu a lity as na tu ral (ine qu a lity). In ad di tion, and even mo re im por tantly, 
the in ner lo gic of ci vil so ci ety, its pro duc tion of po li ti cal ine qu a lity, re-

14) Ibid, p. 38. 

15) Ibid, p. 78.
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qu i red the use of na tu ral ine qu a lity, and in such a way that it esta blis hed 
it self on the dif fe ren ce bet we en be ing and ap pe a ran ce. 

Ap pe a ran ce be co me de ci si ve be ca u se de ce it was re cog ni zed as 
ne ces sary for fun cti o ning of an ti-po li tics: “It was ne ces sary for man, 
for his advan ta ge, to show him self to be so met hing ot her then what he 
in fact was. Be ing so met hing and ap pe a ring to be so met hing be ca me 
two com ple tely dif fe rent things, and from this dis tin ction the re aro se 
grand osten ta tion, de cep ti ve cun ning, and all the vi ces that fol low in 
the ir wa ke.”16) An ti-po li tics as po li tics of ine qu a lity, the re fo re, was re-
a li zed thro ugh the split bet we en be ing and ap pe a ran ce17), such that the 
ci vil man li ved ‘out si de him self’, in a self-pro du ced ex ter na lity which 
is ac tu ally his de pen den ce on ap pe a ran ce (to ot hers). Such a de pen-
den ce cre a ted in di vi du als who li ve only ex ter nally to them sel ves, in 
and thro ugh the opi ni ons of ot hers, and the re fo re in a per ma nent sta te 
of dis har mony, in the split bet we en the “in ner” and the “outer”. In this 
sen se Ro us se au re minds that un der bad go vern ments equ a lity al so is 
only ap pa rent and il lu sory,  

Con se qu ently, it is ci vil so ci ety, fun cti o ning in the mo de of “as 
if”, in which everything - in clu ding ho nor, fri endship and vir tue - be co-
mes “fac ti ti o us” and “play-ac ting”, whe re, in Ro us se au’s terms, re a son 
wit ho ut wis dom and ple a su re wit ho ut hap pi ness are re a li zed.18) That is 
the “re a so na bi lity” of ci vil so ci ety. 

What is at sta ke, the re fo re, is not only Ro us se au’s pro ble ma ti za-
tion of the con cept of “na tu re” and the “sta te of na tu re” but of “ci vi li-
za tion” as well. Mo re o ver, it re fers to the who le pa ra digm in po li ti cal 

16) Ibid, p. 67. 

17) In Arendt’s terms, this is the con trast bet we en the Soc ra tic for mu la “Be what you are!” and 
Mac hi a vel llian one that is “Be co me what you are!” and “You are as you ap pe ar to be!” In 
Marx’s analysis of the re la tion bet we en es sen ce and ap pe a ran ce – as a part of his cri ti que of 
He gel’s sta te ment that “es sen ce must ap pe ar” – it is de mon stra ted that the re can oc cur a “hi-
ding” of es sen ce. In that si tu a tion, the re la tion bet we en es sen ce and ap pe a ran ce cre a tes the 
il lu sion of the ir in de pen den ce (as in bo ur ge o i sie so ci ety), which is the hi sto ri cal con ce a ling of 
the ac tual con nec tion bet we en es sen ce and ap pe a ran ce. For Ro us se au, ho we ver, the emp ha sis 
is on the split that oc curs in ci vil so ci ety, and on the ro le of ap pe a ran ce for its ma in te nan ce. 
This way Ro us se au re cog ni zes one of the cru cial phe no me na of the mo dern world and its re la-
tion with pro duc tion of (an ti)po li ti cal ine qu a lity and in stru men ta li za tion of na tu ral ine qu a lity. 
Furt her mo re, this stands as one of the first acts of self-cri ti que of mo der nity, as di ag no sis of 
its own cri ti cal con di tion. On the ot her si de, this in sight sho uld in no way be un der stood as 
ple a ding for any “es sen ti a li za tion” but, rat her, for the event of po li tics as cre a tion of true sta-
te ments – and po li ti cal i.e. free su bjects.  

18) Do ub tlessly, this de scrip tion re sem bles Marx’s fa mo us de scrip tion of the bo ur ge o i sie, in its 
ac tion of cre a ting the world to its own ima ge: “Whe re it has co me to po wer the bo ur ge o i sie 
has ob li te ra ted all re la ti ons that we re fe u dal, pa tri ar chal, idyllic. It has left no ot her bond 
bet we en one man and anot her then na ked self-in te rest. It has re sol ved per so nal worth in to 
ex chan ge-va lue and in pla ce of hard won fre e doms it has esta blis hed a sin gle fre e dom – con-
sci en ce less free tra de.” See Marx, K. The Com mu nist Ma ni fe sto, pp. 3-4. 
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thin king of sta tus ci vi lis con tra sta tus na tu ra lis, in re cog ni tion of for ce 
as the ini ti a tor of sla very, and that the strug gle and com pe ti tion of pri-
va te in te rests, ap pe a ring as the main ve hic le of ci vil so ci ety, dis lo ca tes 
the me a ning of both terms.         

All the se mo ti ves ena ble us to say that the sta te of war (ho mo ho-
mi ni lu pus est at ti tu de), as ci vil so ci ety, emer ged as the sta te of hu man 
ali e na tion in which, with the de ve lop ment of hu man fa cul ti es ‘self-re-
spect’ was tran sfor med in to par ti cu lar in te rest – amo ur de soi in to amo-
ur pro pre. Ro us se au re minds that such a si tu a tion of ge ne ral com pe ti-
tion, ri va lry and men be co ming ene mi es, co uld ha ve been esta blis hed 
only among tho se who un der stood them sel ves as pri va te in di vi du als. 
Whe re sla very exists, what re ma ins is only pri va te in te rest. In that si tu-
a tion the re is ‘ne it her pri va te good nor body po li tic’. 

VIR TU O US PE O PLE

As Alt hus ser no tes, Ro us se au’s ‘to tal ali e na tion’ in the so cial 
pact un folds as the an swer to this sta te of com ple te hu man ali e na tion.19) 
Po li tics as the an swer to an ti-po li tics ar ti cu la tes it self thro ugh fre e dom 
- as the in sight that pe o ple as pe o ple can not sell them sel ves.20) That is 
the me a ning of ega li ta rian li berty, of li berty as ju sti ce: it is the right of 
all to the so cial re cog ni tion of the ir per so nal qu a li ti es and abi li ti es. This 
is to say that the so cial con tract as the act of ‘to tal ali e na tion’ of the 
in di vi dual, si mul ta ne o usly pre sents the cre a tion of com mu nity, in such 
a way that one gi ves him self to his own fre e dom. Furt her mo re, in dif fe-
ren ce to the Hob bsian pa ra digm: “the na tu re of the so cial pact is pri va te 
and pe cu li ar to it self, in that the pe o ple only con tracts with it self.”21) 
This is the way in which di rect de moc racy is ar ti cu la ted in Ro us se au.  

Asi de from the de ci si ve mo ment of cre a tion of the po li ti cal, Ro-
us se au’s an swer to the si tu a tion of ine qu a lity li es in con cre te eco no mic 
re forms and pro po sals that no ci ti zen sho uld ever be we althy eno ugh to 
buy anot her and no one po or eno ugh to sell him self. Eco no mic equ a lity 
he re co mes with po li ti cal equ a lity, sin ce it is exactly the re cog ni tion of 
the pri va te will in the ge ne ral will that forms the vir tu o us ci ti zen who 
re ac hes such an un der stan ding. In Di sco ur se on Po li ti cal Eco nomy Ro-
us se au emp ha si zes that eco no mic ju sti ce is one of the most im por tant 
tasks and that the gre a test evil has been do ne whe re the re are po or pe o-

19) See Alt hus ser, L. p.126-128. 

20) See Ro us se au Jean-Jac que, The So cial Con tract, p. 45. 

21) See Ro us se au, Jean-Jac que, Emi le, p. 425.
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ple to de fend and rich to re strain. Ro us se au re minds of the cru cial ro le 
of the pro cess of edu ca tion, which ena bles such and un der stan ding: “It 
is not eno ugh to tell the ci ti zens, be good; they ha ve to be ta ught to be 
so. Every man is vir tu o us when his par ti cu lar will con forms in all things 
to the ge ne ral will.”22) Pu blic edu ca tion, the re fo re, pre sup po ses the li fe 
in the midst of equ a lity and ge ne ral will i.e. not to want what the so ci ety 
do es not want. One of the con se qu en ces he re is that, the re fo re, the so 
gre atly emp ha si zed pro cess of en lig hten ment and edu ca tion of men to 
be co me ci ti zens can not be re du ced to the ir be co ming mo ral per sons in 
Kan tian sen se (as Cas si rer wo uld ha ve it). If one is to spe ak of et hics 
he re, it wo uld eit her ha ve to be in a de ri va ti ve or mo di fied sen se, such 
that (un der stan ding) equ a lity – and first of all mul ti pli city that ori gi na-
tes from an im ma nent re la tion to the self – is the cen tral the me.            

All of the se are dif fe rent aspects of Ro us se au’s, in He gel’s terms, 
‘wild idea of the pe o ple’, of po pu lar so ve re ignty that tells us that the 
sta te is the pe o ple and that they are the real so ve re ign. In such con text 
equ a lity, of such a kind that pe o ple ‘tho ugh be ing une qu al in strength 
and ta lent, all be co me equ al by con ven tion and right’ is cre a ted. Such 
equ a lity is con di ti o ned by the re cog ni tion of the po ten ti a li ti es or fre e-
doms of all, of pe o ple who be co me a pe o ple in the act of for ming the 
ge ne ral will. Ro us se au re minds that “it is to law alo ne that men owe 
ju sti ce and fre e dom” and that “it is this vo i ce that dic ta tes the per cepts 
of pu blic re a son to every ci ti zen, and te ac hes him to act in con for mity 
with the ma xims of his own jud gment, and not be in con tra dic tion with 
him self.”23)   

For Ro us se au this me ans the fol lo wing: if po li tics is pos si ble be-
ca u se it be longs to the fi eld of pos si bi lity, and if it co mes in to exi sten ce 
thro ugh the event in which pe o ple con sti tu te them sel ves as pe o ple (and 
as such ori gi na tes in equ a lity), then its be co ming, from one’s re la tion 
to one self in non-con tra dic tion of mul ti pli city, is for ma li zed in law as 
pu blic re a son, thro ugh which vir tu o us pe o ple con firms them sel ves as 
free and just – i.e. as ci ti zens.   

22)  Ibid, p. 15. 

23)  Ro us se au, Jean-Jac que. Di sco ur se on Po li ti cal Eco nomy, p. 10. 
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Богдана Кољевић 
Београд

РУСО: ЈЕДНАКОСТ И СТРУКТУРА ПОЛИТИЧКОГ

Сажетак
У овом чланку аутор разматра Русоову идеју једнакости, 

подвлачећи да се она односи на саму структуру политичког код 
једног од највећих мислилаца политичке филозофије. Могућност 
политичког појављује се, као што се у чланку аргументише, у 
облику догађања друштвеног уговора. Политика се на тај начин 
јавља као редак али специфичан догађај који омогућава и ствара 
људску слободу као инстринсично егалитарну. Начин на који се 
народни суверенитет овде конститутише у исти мах је зато и нит 
водиља за савремено мишљење. 
Кључне речи: једнакост, народни суверенитет, структура политичког, 

демократија, слобода.
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